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vation is preserved and conmmuinivated wottun his sacrameniai 
shell. The liturgy of Easter night is the savred act whercin Christ 
the Highpriest, under visible signs, accouishes ti oliective rea 
iiy the work for which We was seni, wherein the nivetery at che 
new and eternal covenant is perfected, wherci law? and mankind 
are bound together in the one Mleciatur, Jesus Christ, hing al 
kings and f.ord of lords. 
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A New Decrke 


After Fr. Weller’s article, “Easter Eve,” was already in print. the 
Sacred Congregation of Rites issued a new deerce, dated Jan. 11, 1932. 
extending for three years the faculty of celebrating the Faster vigil ix 
place of the ordinary Holy Saturday fiturgy, and containing a citacher 
of practical directives on this subject. Fr. Weller has been kind enough 
to hirings together a translation of the decree and cxylanations of the 
various directions given in this new ducuntent but tivt in the previous 
decree. This “Supplement” to the second part of Fr. Weller's articls 
has been sent to the printer, and will be incarpurated inte the April 
issue of The Amertcan Ecclesiastical Revicw. 


The April number will be in the hands of our subscribers early 
enutgh to be of use ta them if they plan to celebrate the Vigil uccoreding 
i the prescriptions of the new decree. 
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THE NEED OF KNOWLEDGE OF FAITH 


That Catholics should have a knowledlwe of fee fide that in, ot 
the teachings of the Chureh-—is axtoniitie ; fi the stifsjuet an ia 
which we are concerned in this article js ibe meecssily at % Rant 
edge of faith ttseif, the Lhedouical virtue nivistnce fy ot. Paul, 
when he said: “So there abide: faith, ape auc winuiny, thes threr ; 
bat the greatest of these is charity. Ts is an mimpotst ciate a 
that the majority of Catholics are not sulfichunly iequaiitier wih 
the nature of divine faith, its exvelleace wal reeessély. nd 
ticularly some of the practical problems eacnineles: wath the exer 
cise and the manifestation of this virtue. Chis maa be clue tea 
misapplication of the revealer! doctrise that charity is the greatest 
of the three theoloyical virtues. bt is prissitlte that 1 replering Tere 
aitention on charity, many Catholics ueylect ia give to far te 
appreciation that it deserves. Al any raie, it ig vitally fnportunt 


jutl- 


that they be instructed by their spiritual shepherds im dhe nacure 


of this virtue, in, its essential qualities and in the proper practive 


“of faith in daily life. There is no dearth of inaterial for such n+ 


structions in the official pronouncements of the Church and in the 


- writings of Catholic theologians. 


No more appropriate principle could serve as the starting- pot 
for an instruction on faith than the statement of the Cannell ot 
Trent in its Decree on Justification, that “faith is the begenning nt 
man's salvation, the foundation and the ront af all justification. “© 
Actually, the primary purpose of this chapter of the Decree was 


to condemn the Lutheran doctrine that man is justified ly Tatth 
alone—a doctrine which the Reformers endeavored te prove fram 


such seriptural texts as the assertion of St. Paul that justice comes 
“through faith in Jesus Christ npon all who hetieve.”* The yrur- 
pose of this eighth chapter of the Decree was to explain that man 
is said to be justified hy faith in the sense that fiith ts Che tartedd 
step in the supernatural process toward the attainment af sancufty- 
ing grace. This same cloctrine wis prockiinerd in the aimih canon 
approved at the same session: “If any one shall say that the sinner 
is justifed by faith alone .. . let him be anathens.”* Tlwever, the 
pronouncement of the Council, though primarily intended to «de- 
clare what faith cannet cdo, furnishes a valuable statement of the 


17 Cor 13:13. 2 DR, BOL. A Rome. 3222: 1B, 81. 
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Catholic Church an the importance and the uceessity of is vistne 
witheul whict 1 is 


as the foundation of man’s supernatural Lie, 
impussthle to please God,’* 

‘Vhat the word “faith is used in vartets senses in te New 
‘Testament canaot be denied. Indeed, we can reactily sarlroit hat the 
idea of canfidence is freqnently conmated by this word, which ts 
employed about 240 times in the New Testament. But the tniurpre- 
tution traditionally given fy the Catholie Church of faith as peite 
is surely predominant.® 

In other words, fatfh as Catholics understeud it, atl as Christian 
traction proposes it, is a perfection af the intellect. a sapernateril 
glit af Cus, enabling nian to believe as true the cuctrincs ul divine 
revelation, nat hecause he perceives their trath thriagh the light 
of reasen but sulely because of the wisdom and the trutiifulaess 01 
Ged who has revealed then, Such was the definition of faith pr 
posed by the Vaitcan Conneil—‘the supernatural virtue diy which, 
through the inspiration aad aid of God’s grace, we believe as true 
the things revealed by Him, not on account of the imtrinsic truth 
of the subjects perceived by the natural light of reason, but on 
account of the authority of God Himself revealing, who can neither 
he deceived nor deceive.”? 

That faith is essentially an intellectual perfection cannot be erm- 
phasized toa strongly for Catholics of the present cay, heeanse 
“Fath as generally propose! by non-Catholics is semething that 
pertains, at least in great measure, to the will or even to Ihe sen- 
sitive facuities, The view of Jvuther, that faith is nothing else than 
personal trust ta the sin-forgiving grace of God has been modified 
In the course af tune among the mafority of Protestants to the ex-_ 
tent af admitting a greater measure of tntelectual activity in the 
exercise OF fatth,* yet in Protestant theology “faith still inctides 
the fictuciary factor ascribed to it by the Reformers. This. we live 
the statement of Theucore M. Greene of Princeton: “Faith siay 
be definerl as whole-hearted belief on the basis of evidence, but wat 
whoily conclusive evidence, and of interpretation which is reason: 

able, but which falls short of absolute proof, On this view, faith is 
never wholly blind... gor is it ever completely enlightened.9 


% Ffeh. tb: §. 5 Harent, S., “Foi,’ DTC, 6, 73. TYR. 17 RS. 

Say, Hastings’ Encyclopedia of Religion and Ethics {New York, 1927), 
5S, 691 fF. 
The Christian cinscoer (New York, 1945), p. 76. 
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tn other words, outside the Catholic Clrarel: rhe concept of faith 
inclades, to a greater or Jess degree, the lotion a) trast bisypcred 
by religious feeling, an instinctive tury te Ciod. even though cits 
attitude is not preceded by an adequate tugicw? process of resin, 
Iu view of the prevalence of such sleas anmiuny viat-Cathaltes, 
Catholics should realize that i dismnesing the snigect of faith with 
those not of their creed there may he confusien aud ambiguity tn 
less ihere is explicit anderstandiug as te what is manu by faith, 
Every Catholic capable of grasping the witellectaal process sivalved 
in the making of an act of faith shuulel hive a kiwwledye of pits 
process ; and one need ned be a tramved Uneohagiate tu paasess a very 
satisfactory understanding uf His precess amd ie perceive yay 
logical ant reasonable an act of Fath really is. fi the aUih TY Uf ils 
act of faith as the Catholic Chareh exptuins i. Ue opposite ¢x- 
trees af fdetsm anc rattomadiens ate avoicledl, Qh the ane hard, the 
preambles of faith and the motives of erechbility. (proofs trim 


teason and histury that Goexl exists, thar Ite is ati-wsse ane all 
truthful, that He has spoken through fess, Clirist} give certaiy 


prout that the Christian revelation 1s rhe roessaye ef Gaocl te ald waeni, 


-The Church has emphatically erunsdemuerd the opinion that niere 


probability of the fact of revelation sifhees for the imtelicctiuat 


. preparation for the act of faith” On the other hand, te eheiting 


the act of faith the tutellect does not Dise t= assent an the motives 
of credihiltty; the sole niative of faith is the authormty of Gul re- 
sealing, The judgment of credibility €°these doetrings are certatiby 
revealed") and the judgment of crecdentity ("PF am bonud to be- 


lieve these doctrines”) are intrinsically natura! ects; the asscut of 


faith (“I beteve these doctrines on the authority of Gad) ts es- 
senttally supernatural, The transition from the fener to the latter 
is explained in different ways by theologtaus.!! lat alb explanatrons 
shaw that na vicdence is dane te hunian reas, PO unrensonahte 
demand is made on mitn's intelligence ti ihe elleitiig of an act 
of faith. An ace of the will is tinleecdl teeessary to eemmniued the 
intellect to accept the truths of revclation, since Uhev are tuof istrin- 
sically evident; yet this act of the will ts net a berid, sentorental 
urge or a Tehgious sense based on the nec of Ue divine. as the 
Modernists concetve it.’ Jfor this act af the witl ts itself guided 
hy the intellect proposing the acceptance of divine revelation on 


16 9A, 1274, 1622-27, WCE DIC, art. ctt,, 6, 469-812. 12 DB, 2074. 
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account’ of God's antharity as a good. That a persei may elicit an 
act of faith, actual grace, aiding Both die mitellect and the will, ds 
absolutely necessary, far it is an intrinsically superniteral act 
However, the will is free ta believe or not to beluve, even alter 
the motives of credibility have heen adequately prepused and 
accepted: hence, a persan way refuse to make an act or fat even 
though he has made the judgment of credibility. In the words af 
Garrigou-Laprange: “Sume persons, like the pharisees, when the 
preaching of the Gospel, confirmed by miracles, ts proposed to them, 
resist Internal grace, amd do not sincercly desire salyation. | fetuce, 
Ou seeing the toiracles, they can evidently judge of the crechbility 
or the preaching, and even know of thetr obligation te bebeve, aud 
yet through perversity be unwilling to believe."?4 

Flawever, though grace is necessary in order that a person may 
elicit an act of faith, it would seem evident that anyone who ar- 
Tives at the judgment oi credibility and the judgment of credentiry 
will receive sufficient yrace to make an act of faith, For Gord will 
not refuse a person the grace to perform an action which his con- 
science tells him must be performed. This principic was enunciated 
by Pope Pius IX in his Encycheal Qui pluribus of Nov. 9, 1846: 
“Human reason, clearly and evidently recognizing by these most 
finn aud lucid arguments that God ts the author of the faith, can 
go no further, but, casting aside every difficulty and doubt atust 
sive full assent to the faith, since it recognizes as certain that whiat- 
ever the faith proposes to be believed and done by men has been 
communicated by Gewl.’34 The Severeign Pontiff clearly iimplied 
that the supernatural grace to make an act of faith is given to all 
who arrive at the conviction that the Christian revelation is a divine 
message and must be accepted, thasmuch as he stated? that all who 
come to this conviction mimst make the act of faith. 

Not only is the Catholte meaning of “faith” dfferent from that 
piven to tt by most non-Catholies, but even in Catholic literature 
anid speech thts word is accepted in various senses; and Cathwties 
should be aware of this fact so that their concepts may be clear 
when they speak er read about faith, Phus, preachers and ascetical 
writers are wiclined toa include under the general term of ‘faith’ 
thase virtues which are essential to a good Christian life. In other 


14 (sarr tre 1-]agrange, De revelationc £ Romie, 1932 ) , p. 2as, 
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words, by “faith” they sometimes mican a faiay faith. Lodeed in 
-some.of the passages of the New ‘Vestament in whieh “rial ay 
pears, it may be used in this scnse.!* [Lewever, Cathulics stiouied 
realize, and Cathalic preachers sliowid emypduisizg, thet Halk ir tie 
proper sense is a speculative virtue, which can exist withrmt caer 
ity. Even this faith is a gift of Gred, as the Vatican Council as- 
serted.* At the same time, in order tu enist ina perfect state, faith 
must be joined with charity, sv that it is a dfevitg or foruicd taith.? 

To understand faith properly one auiast distinguish ckearly he- 
tween the act and the habit ef this virtue. déeth mo Sacred Seriptare 
and the decisions of the Church the sane werd is used for both 
aspects of faith, and ane must sometimes examinc the eoutext iti 
order to find out the particndar sense patended, Tf the distinction 
is not observed, one might cumclide that there ts a cont rachetion 
it the Church's teaching. Thus, white the Council of Vreut taught 
that “faith is the beginning of man’s salvation,“"8 Pope Clement 


’ XE condemned the teaching: of Quesnel, that “faith is the first 


grace, and the font of all other graces.""'? There was no contrarlic- 
tion- because Trent referrecl primarily te the eet of faith, whereas 
Quesnel was speaking of the Aahit of faith. In bis condemnation of 
the Jansenistic Synod of Pistoia, Pope Pius Vi clearly pointed 


gut this erroneous interpretation of fatti hy denouncing the propo- 
_stbon that “faith from which the series af graces begins, and 
‘through which, as by the first voice we are called tu salvation and 


to the Church, is the excelent virtue by which men are callert and 
are the faithful,” stating that it was already condemued in the teach- 


“mgs of Quesnel.“ The false conchusion which Quesnel and the 
. Jansenists of Pistoia had drawn from their confusion between the 
‘act and the habit was that no one receives a supernatutal grace un- 
dess he ts already in possession of the habit of faith. Now, while 


it would seem that before the grace hy whirh ane is called to the 
act of faith, no intrinsically supernatural actual graces are given,?? 
undoubtedly in the process of the justification of an taAidet, super- 
natural actual graces are given before he recetves the fahit of faith 


- with the infusion of sanctifying grace. 


WCE OTC, art. cit., 74. 1G FIP ZOE: cb, BIR. 
Merkcibach, Suma thealegiae moralis (Paris, 1938). 1. n. FE. 
14 DB, BOI. 19 98, 1377. 2 DA, 1522, 
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jtence, the infant receives tu Hapttsue the habit of tad, cutla np: 
he is as vet unable to mike sui aet of faah, Cin the atier Tad, the 
pagan to whom the Christi revelation is preached avy cried shit 
elicit an act of faith; vet he docs net reeetye Che virtue ised? until 
he ts baptized or elicits au ace oF divine charity or pechee! carlrition, 

Catholics shantd also be aware that there is a dlistiaetion: between 
tlivine faith and what is called ecclesiastical faith. “Fane latter is 
sometimes called medtately dovtue faith,’ amet signifies the uct 
whereby we accept a doctring not contamed in the depesit of revela- 
tian, but In some way connected wrth it. such as the declaration ef 
Tope Leo XITE that Anglican Orders are invabd?* or ai official 
decree al cancutzation, Che formar objeet or motive at Us later 
type of assent is the chvinely guaranteed infattihidity of the Cliurch, 
whereas the formal ohject of divine Faith is always the autherity af 
God Hiuuself. The practical apptication of this distiretios is chat 
Catholics shoukt be frequently reminded that in eliciting an act 
vf chyine faith they should base their acceptance on Crd ’s cuathurity, 
not an the teaching of the Chareh. Perhaps. as Van Noort scutes, 
it does noe nake much cifference in practice if the faithful say that 
they belheve a certain dortrine because the Church teaches it, sinee 
they mean the right thing“? yet tt is always better to instruct Cath- 
olics in the exact truth. Phe Church is. tideed, the infathible pro- 
ponent of divine revelation; but the teaching authority of the 
Church is not the basic mative for the acceptance uf the truths of 
revelation, Phat motive can be only the authority of God, who can 
neither be deceived nor deceive. 

The possession of the virtue of faith is not necessarily connecter 
with actual membership in the Catholic Church. A non-Catliniic, 
sincerely desirous of doing God's will and believing in geueral all 
that God has revealed can have the virtue of divine faith. at least 
if he has exphictt fith tn the four fundamental truths-—-Goct's 
existence, divine retribution im the future life. the Holy ‘Trinity 
and the Incarnation, Such a person actually has ingplicit faith in 
adf that the Cathelie Cliatrch teaches. Wlowever, he is not an actiral 
member of the Catholic Churci. though he ts rightly said to he 
affiliated with the Cathalic Chnureh by itaplicit desire. Vis dis- 
tinetion is important in view of the common custom among Cath- 


“2Cf. Van Noort, De fontibus revefatiesis (Bussum. 1920}, an. 247-50. 
tt AB) 196. “4 Van Noort, De fontihus revelationzs, a. 190. 
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efies of saying of a person that he does not possess ‘the faith’ be- 
cause he is not actually a member of the truc Church of Christ. 
should be noted that we are here considering the cuse of atic 
who was brought up from childhood ia heresy cr as an acuit re- 
ceived instructions from an heretical saurce. Wheiher it is possible 
for a Catholic to renounce his allegiance io the Cathole Chureh 
without being pwilty of a grave formal sin against the virtue of 
fath will be considered in a stufserpicnt arttele, 

Catholics should be able to distinguish between divine faith and 
divine-Catholic faith. The former wast be given to any truth re- 
vealed by God, once a person has suffsede curtiinty of the feet oF 
revelation, This would extend to private revelations. which metst 
be accepted by those for whom they are neide, anil nui Te accepted 
-by other persons, though there is iro obligation on the part uf others 


‘to accept them.** Divine faith is also piven ta particular truths con 
_ tained in the deposit of public revelation which an individual clearly 
_. perceives to be revealed, though vUiey have not been proprsed as 
_ such by the infallible maytstertum of the (Charch?"? Divine: Cuthabie 
‘faith is given to doctrines revealed by God and proposed as such 


by the Church, etther hy solemn definition or by the ordinary ancl 


‘universal magisterium.“7 Because some of the truths of divine 


revelation have caine to the explicit conscioitsness of the Church 
only after the lapse of a considerable period of time, such as the 
doctrines of Mary’s Immaculate Conception and her Asstimpiion, 


an increase in the earflici# object of chivine-Catholic faith ts possible, 


although the content of pubhe reveletion adnats ef 1a objective 


addition since the death of the Jast apostte. Tt is only by rhe perti- 


nacious deniaj or dauht of a doctrine of divine-Cathouhe tauh thar 
one becomes guilty oi the specific sitr of heresy “* though the d¢lib- 
erate dental or doubt of any revealed doctrine, oce a person has 
sufficient certainty that it ts revealed, constitutes a grave sin of 
infidelity and ejects the infused virtue of Faith front the soul, if it 
has been present. 

in explaining the act af fanh, some theologians make a fine dis- 


“tinction, which js helpful to emphasize the prectse nature of this 


26Cf, Finlay, Pave Fuh (New York, 1917), 35 ff. 

= 26 Van Noort, Ge forntthus rerefationtt, nm. 207, vote: Feerrmannu, fastite- 
*. tiones theal, dogmaticae (Paris, 1926), 1, n. 31. 
27 PA, 1792; Can. 1323. 28 Can, 1325, 82. 
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exalted virtue. They clistingntish between faith ta dic diroal sense 
(fides fate dicta) anel faith int the strict sense (fides strivie dictat. 
The atlitude of ane why tuakes an act of the former is: 1) believe 
the statement of the speaker because ¢¢ ts ewdent fo ine the te is 
neither deceived nor deceiving.” “The attitude of one who makes 
an act of faith, im the strict sense is: “LD betleve the statement ot 
the speaker because Ae ts setther decetved nar deren. The 
distinction is very unportant, especially mi its appheatinn to ittvune 
faith. Cinty faith in the strict sense merits to be acecutmted as the 
theological virtue. One who wok) accept the cloctrings of divine 
revelation tuerely because of the clear evideuce that Gaad is all wise 
and all-truthful and has made a revelation would be uoaking an 
intellectual act based on the motives of credibility --anel that woud 
not be an act of faith, save in the sense in which St. fanies says: 
“The devils also believe,“ In the case of one who makes an act 
ot farth in the strict sense, the motives of credibility are a necessity 
condition to lead him to the judgment of credibility ; bit in eliciting 
the aci of faith the motrve of his assent (with the aid of divine 
grace} is rot the ewidence that God is all-wise and all-truthful, but 
the @ttriéwtes of God's wisdom and truthininess themselyes.“° 
Finally, Catholics should be aware of the difference between 
faith and the intellectual act known as religious assent, This Satter 
term signifies the acceptance of a doctrine taught authoritatively 
by an official teacher or teaching body in the Church, but not with 
the use of the tnfallthle magisterium. Such would be a cacirine 
proposed by the Holy Office or the Biblical Commission. The Pope 
himself can teach in this manner, and frequently does so in his 
Encyclical Letters. Merely because a doctrine of this kind is not 
infallibly proposed does not mean that Catholics may reject it or 
subject it to criticism as they might the teaching of a private theo- 
logian. For, as Pope Pius XJ1T asserted in Ffumani generis: ‘Nor 
ntust it be thought that what is expounded in Encyclical Letters 
does not of itself demand consent, stnce in writing such {letters 
the Papes do not exercise the supreme power of their teaching 
authority. For these matters are taught with the ordinary teaching 
authyrity, of which it is true to say ‘He who heareth you, heareth 


<# fames 2: 19, 
30 Van Noart, De fontibus revefattamis, n. 300, 
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Me’."™ An act of religious asset proccenls front Wie vitiues of 
religion and obedience rather tli: frowe divine faith.” 

Evidently, then, there is teed for Catholics ta have a elear and 
precise Notion of what is meant by faith. ta wew of the varios 
senses in which this word ts wuderstuod, aed of fhe many erroneous 
notions prevalent today about the nature of faith. In faet, iv is suse 
unusual to read vehement attacks un the very inlea of acnutting 
doctrines above the direct perception of the senses and natural 
reason. For example, at the dedication of the University af Roches. 
ter’s psychiatric clinic on March 31, WA40, ffomer W. Smith, pro- 
fessor of physiology at New York Untverstty uncte the statement: 
“The unwarranted clan 10 knawiedpe of certain properties et 
svailable to empirical examtuation, such as Crnc, transcendent good 
and evil, absolute values, futtre reward aml punushment, and the 
like, has in practice, whatever it might have aceamphsheel tn theory. 
_ done more to retard man’s inteflectual anct social developinent than 

any other misadventure that has ever befallen hia 

. Howevér, even those who adniit the existence of Gad ant revela- 

tion entertain very indefinite notions about faith. generally desig- 
hating it by such terms as “inner experience,” the “visian of spirit~- 
ual values,” “the active response of the whole man ta things of the 
spirit,” etc. Hence it is vitally important that Catholics clearly 
- understand and be prepared ta explain the cuncept of faith in the 
sense accepted by their Church. The obligatiou of instructing the 
laity in this matter rests on bishops and priests, to whom has been 
‘committed the responsibility of providing their flocks with the 
” spiritual nourishment of Christ’s doctrine. No more important sub- 
“ject can be chosen for the detailed instruction af the faithful in our 
own times than the nature of divine faith, 
_ Francis J, Conners. C.SS.R, 

The Cathotic University of America 
Washington, D.C. 

914.45, 42 (1950). 468, 

a3 Cf. Benard, E., “The Doctrinal Velue of the Ordinary Teaching of ihe 
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